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Summary. The article is devoted to the problem
of verbalization of ethnocultural component in such language
items as paroemias. Paroemias are folk expressions
of instructive content, constructed mostly as syntactically
and semantically complete, reproducible sentences that
express certain rules of life or truths in a concise form, literally
or figuratively. Paremiological fund is the brightest layer
of a language which most expressively reflects the national
outlook and culture. It comprises the shortest genres that
figuratively reproduce the most significant phenomena
and realities of life: proverbs, sayings, riddles, greetings,
wishes, curses, comparisons, superstitions, puns, toasts etc.
The identification of semantic ethnocultural component
in paroemias leads to modelling the national linguistic
picture of the world. Under the ethnocultural component
of meaning we understand information that highlights various
geographical, social, ethnographic and historical information
and conveys associative and figurative collective ideas of native
speakers. It is established that the ethnocultural component
of meaning is revealed through the lexical composition
of a paroemia (individual components or in its interaction
with other lexical units of a paroemia), a direct plan of content
or phraseological meaning of a paroemia. It is proved that
the means of reflecting the national and cultural specifics
of paroemias is mainly a figurative basis. Its interpretation is
the content of the ethnocultural component of meaning, because
the national-cultural specificity is most fully manifested in
the hidden semantic components. Other basic principles
contributing to the identification of ehnocultural specifics are:
the interlingual comparison of paroemias, which provides
profound results in clarifying the universal and idioethnic
in these language units, as they cannot be received by way
of analyzing only one language system; culturological value,
thematic affiliation, frequency of usage, relevance, semantic
complexity (presence of more than one meaning, positive
word-forming potential, etc.).

Paroemias with a direct meaning or the internal form
of figurative paroemias convey collective ideas about various
aspects of the life of the ethnos — house and farm management,
natural living conditions, history, customs, and so on.
The figurative meaning of a paroemia, which is based on
the associative-figurative component, also gives cultural
information related to the spiritual life of an ethnos — values,
morals, symbols.

Key words: paroemia, proverb, saying, ethnocultural
component of meaning, concept.

Problem statement. In order to decode the knowledge
of the world, it is advisable to address the actual paroemias as
a creative product of a particular ethnos. Cognitive processes
are concentrated in these language units: the ethnos’ knowledge

of the realities of the environment and the reproduction
of practical experience in different periods of its development,
the memory of different generations about the past, which is
also the knowledge of the environment, are reflected in them. In
addition, paroemias, like language in general, are representatives
of the culture of the people.

The aim of this article is the study of the ethnocultural
specificity of the paroemias which presupposes an immersion in
the linguistic and, through it, spiritual culture of both the individual
representative of the ethnos and the entire linguocultural
community. Analysis of ethnocultural components in language
is an important area of modern linguistic research, as it helps to
define the peculiarities of the mentality and culture of a specific
ethnic group. Because of this, paroemias are a favourable
material for identifying the ethnocultural component of meaning,
national cultural traits, worldview and mentality, as well as
the study of the conceptualization and categorization of reality by
representatives of different linguocultural communities. According
to researchers, national-cultural semantics is attested at all levels
of language: in grammar, syntax, and even in phonetics. However,
it is most pronounced in the so-called structural units of language,
which directly reflect the extralinguistic reality, call objects
and phenomena of the world. Such units include words, idioms
and paroemias.

Analysis of recent research and publications. Interest
in paremiology as a science is growing in the late 20th — early
21% century in both foreign and national linguistics. The issues related
to the semiotic, semantic and communicative-pragmatic nature of these
language units are the most deeply studied. In general, paroemias
have repeatedly been the subject of research in paremiology (works
by N. Barley, A. Dandis, E. Kokare, H. Permiakov, W. Mieder), as
well as in linguistics (researches by 1. Holubovs’ka, O. Levchenko,
0. Kononenko, Z. Kotsiuba and others), however, many aspects
of the analysis of proverbs and sayings related to the problems
of studying human consciousness, perception and awareness
of the world haven’t received due attention by scientists.

Discussion. Due to its diversity, the concept of “paroemia”
does not have a clear definition. Many researchers classify them
as phraseological units. In particular, the Ukrainian researcher
Z. Kotsiuba interprets “proverbs and sayings as a special group
of linguistic units of communicative type within the phraseological
level, which, despite all attempts of structural paremiologists to build
a coherent system of paremiological models, is not homogeneous in
structure or semantics nor by functions” [1, p. 74].

0. Dudenko presents the following specific features
of paroemias: instructiveness and evaluative content; the presence
of grammatically and intonationally designed judgment; conciseness
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of expression; generalization of certain laws, rules of life or truths;
akind of closed, stable, reproducible and integral sentence of closed
structure; clarity of functional purpose [2, p. 15].

As a precedent, a paroemia is a reproduced and self-sufficient
complex verbal sign, the sum of the values of the components
of which is not equal to the meaning. Precedent text is a unit of text
level, the invariant of perception of which is part of the cognitive
base, and the text itself is known to all members of the linguistic
and cultural community [3, p. 251].

Paroemias are also characterized as precedent texts, given their
independent status as a form of text. Precedent text is a unit of text
level, the invariant of perception of which is part of the cognitive
base, and the text itself is known to all members of the linguistic
and cultural community [3, p. 251].

A paroemia is based on conceptual categories. In linguistics,
this term denotes conceptual, mental categories. The structural
and semantic structure of paroemia makes it possible to replace
a large scope of thoughts with a concise associative image.

We determine the semantic structure of a paroemia, taking
into account the cognitive nature of the precedent statement.
Deep meaning is not formed on the basis of adding the semes
of its components, but is the result of a semantic combination
of components of the lexical and grammatical structure. As a result
of such cognitive mechanisms in semantics there is a formation
of a new meaning of the whole expression. The systemic meaning
of a paroemia is a combination of deep meaning and knowledge
of the precedent phenomenon and its associated connotations. The
surface meaning of a paroemia is derived from the sum of the semes
of its components.

The development of the semantic content of a paroemia
is accompanied by a figurative rethinking of the realities
of the environment, which results mainly in the loss of denotative
meanings by the lexical units of a paroemia, the acquisition
of connotations that indicate the connection of associative-
figurative basis with culture (standards, symbols, stereotypes). The
use of a paroemia in a figurative sense reproduces generalized,
typical phenomena. The figurative meaning of a paroemia is formed
as a consequence of the metaphorical one.

The term “paroemia” is ambiguous. In ancient times, paroemias
were called short expressions that were written on roadside poles.
They also denote passages from the book of the Old Testament
(from the Greek “paroemia” — parable), which contain prophecies
or teachings and are read in the Orthodox Church during
the service. It was not until later that the term came to be used
to refer to all teachings, parables, and wisdom. In encyclopedic
works the following interpretations of a paroemia are given: “a
folk expression expressed by a sentence, as well as a short chain
of sentences that convey an elementary scene or the simplest
dialogue” [4, p. 169].

From the point of view of both linguistics and folklore,
the paremiological corpus unites the shortest genres that figuratively
reproduce the most significant phenomena and realities of life:
proverbs, sayings and their genre varieties — greetings, wishes,
curses, comparisons, superstitions, puns, toasts [5, p. 536].
Paroemias include proverbs, sayings, riddles, omens, religious
beliefs, prophetic dreams, divination, problems, puzzles,
colloquialisms, orders, fables, puns, fairy tale formulas, and more.

It is noteworthy that riddles and proverbs complement each
other: the former describe the material world, the physical world,

and the latter the human world. Apart from this, there is another
link between them: proverbs, sayings, as well as riddles, are
concise and compact and use archaic structures and can merge
into one another. The transformation of a saying into a proverb can
take place by rearranging or changing words, so that the a saying
acquires a generalizing meaning instead of a specific one. A separate
figurative part of the riddle can sound like a proverb: they are
identical signifiers, and their signified concepts are also identical,
and the only difference is that in the case of a proverb the signified
is clear from the context. These language units are united by
another characteristic: from the point of view of national-cultural
specificity they are the most marked layer of language, and from
the point of view of cognitive linguistics they objectivize the content
of the interpretive field of the concept of national-linguistic picture
of the world. Reproduction of the semantics of ethnocultural
concepts is the prerogative of paroemias, because they mark
concepts that have an axiological character.

Paroemias in their entirety are paremiological corpora
of languages. Differential characteristics of paroemias are
conciseness, stability, reproducibility, rethought or literal
generalized meaning, mostly instructive content. They convey
information about traditional values and views based on the life
experience of the people and depict typical life situations [6, p. 16].

Paroemias are folk expressions of instructive content,
constructed mostly as syntactically and semantically complete,
reproducible sentences that express certain rules of life or truths
in a concise form, literally or figuratively. The key components
of the actual paremiological corpus, according to most scientists,
are proverbs and sayings, which are “interpretive acts”, signs
of folk culture, function as an “archive” of folk wisdom. They most
clearly generalize the experience of the people, their comprehension
of reality, human relations, the inner world of a human being.
Nonetheless, proverbs and sayings have some differences, so they
should be distinguished.

“Proverbs are stable expressions of mainly folklore origin which
retain the experience of the people and their evaluation of various
facts and phenomena” 7, p. 492]. Thus, a proverb is an instructive
expression of folk origin, often rhyming, which conveys a particular
truth of life or a rule based on the observations of the people, their
experience. One of the typical features of proverbs is syntactic
completeness. A proverb is based on a judgment that correlates
with the meaning of the whole sentence and can be affirmative or
negative. Proverbs can convey a direct (derived by the nominative
meaning of component words) or a generalized metaphorical, i.¢.
figurative meaning.

As for sayings, they are formed as a sentence or part
of a sentence, but do not have an instructive nature, but
only characterize a phenomenon, event or person. Ukrainian
lexicographical sources interpret the term “saying” as follows:
“a saying is a stable expression of mainly folklore origin, which
figuratively reveals a certain phenomenon primarily in terms of its
emotionally expressive assessment [7, p. 487].

In order to learn about the nation’s mentality, culture, way
of life we can resort to analyzing ethnocultural component
of semantics. Under the ethnocultural component of meaning
we understand information that highlights various geographical,
social, ethnographic and historical information and conveys
associative and figurative collective ideas of native speakers. It
is a constituent part of a semantic structure of the word, which
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reflects the connection between culture and language and which is
determined by culture, living conditions of the people. According
to T.A. Kosmeda, ethnocultural component of lexical meaning
of the word in some lexical meanings can take a place directly in
the denotative-significant meaning, and in others — is characterized
as pragmatic component, ethnosemantic background of the lexical
meaning of the word [8, p. 62].

Linguistic elements through which one can trace national
specificity are paroemias, which are part of culture, a reflection
of the people's thinking, their worldview, character, history,
way of life, and so on. The linguistic and cultural value
of paremiological units is that they reflect the uniqueness
of the worldview of the language community and represent the most
transparent concepts of culture embodied in linguistic means. It is
in phraseology that the experience of many different peoples with
their own peculiarities, which make up the identity of each nation,
has been accumulated.

The means of reflecting the national and cultural specifics
of paroemias is primarily a figurative basis. Its interpretation is
the content of the ethnocultural component of meanings, because
the national-cultural specificity is most fully actualized in the hidden
semantic components.

However, the national-cultural component of semantics can be
revealed through the direct meaning of paroemias, because such
paroemias help to reveal the original naive ideas about the world
of the people, its realities, domestic and farm life, economic
life, traditions. The internal form of paroemias is also a source
of information related to the cultural component of meaning
in figurative paroemias. A detailed analysis of the information
objectivized in internal forms helps to understand the naive
conception of the world by the native speakers and some traits
of their national character.

In regards to the knowledge of the ethnic mentality through
paroemias, we can also talk about the presence of ethnopsychological
background in them. The analysis of paroemias cannot be
accomplished without attention to the reflection in them
of the national identity, temperament, mindsets, prejudices all that
is within the scope of the study of national psychology. Paroemias
reflect both stereotypes of human behavior and socially important
realities that can be the subject of simultaneous research in linguistic
and cultural aspects.

Researcing paroemias in linguistics involves not only
linguocultural, but also linguocognitive analysis. The cognitive
method of studying paroemias is important for the study
of ethnocultural semantics of these language units, because for them
denotative-significant aspect is of less importance than connotative
one, particularly different connotations, emotions, images.

Speaking about the process of forming the figurative basis
of phraseology, V. Hak emphasizes that first a specific prototype
situation is formed, which correlates with the direct meaning
of phraseology. As a result, its meaning is reinterpreted on the basis
of the initial meanings of words in the prototype situation. It is
these original words that form their meaning in the image. This is
how the internal form emerges, which contains basic information
related to the culture, values, symbols of linguistic and cultural
communities. In the future, phraseology functions as specific
symbols, standards of culture [9, p. 54].

Thus, paroemias convey cultural information both through direct
meaning and through a figurative basis and related connotations.

Considering this, it is obvious that the systematic understanding
of paroemias is important for linguoculturology and ethnolinguistics
in general. The ultimate goal of such a research is a comparison
of the whole paremiological corpora of different languages.

By researching paroemias, we gain knowledge about national
character, mentality, superstitions, moods, customs etc. Certain
stereotypes of behavior, realities of life, values are reflected in
them. Thus, one of the main goals of modern linguistics is to clarify
both the specifics of the mentality of the people through language
and culture of the people, reflected in paremiological patterns.

In fact, conceptual research methods create an attractive field
for the implementation of the principles of linguistic and cultural
analysis. Selection and presentation of culturological knowledge
should be carried out taking into account such important criteria
as culturological value, thematic affiliation, frequency of usage,
relevance, semantic complexity (presence of more than one
meaning, positive word-forming potential, etc.).

The main basic principle of identifying the ethnocultural
component of meaning is the interlingual comparison of paroemias,
which provides reliable results of identifying the universal
and idioethnic in these language units, “which cannot be obtained
by considering a single analyzed language system” [10, p. 409].

Paroemias can convey ethnocultural semantics in three
ways: 1) in the phraseological sense, i.e. the total meaning of all
components; 2) through the meaning of a single component or in
semantic relations with other components of paroemia; 3) in their
direct context.

The national-cultural component of meaning is manifested in all
components of the concept: in the conceptual, figurative and value,
except for the denotative direct semes of the name-concept,
specified in explanatory dictionaries. Paremiological verbalization
of the concept complements its lexical verbalization.

Other factors that should be taken into account during
the procedure of identifying ethnocultural components are:
1) the factor of paremiologcal variability of the studied component;
2) the frequency factor of the component under analysis;
3) the factor of quantitative representation of a certain thematic
group of paroemias. Regarding the latter, as noted by Z. Kotsiuba,
“taking into account the factor of quantitative representation
of the paremiological corpus makes it possible to understand
how important, interesting or painful the relevant topic is for
the collective author of the proverbial corpus. What the people
live on always acquires a wide and diverse coverage, which leads
to a significant quantitative representation of the paremiological
corpus or thematic group” [10, p. 50].

Conclusions. Paremiological fund dueto its diversity and content
almost fully reflects the national culture, reveals the ethnolinguistic
consciousness, creating a national conceptosphere. The
ethnocultural component of meaning is revealed through the lexical
composition of a paroemia (individual components or in its
interaction with other lexical units of a paroemia), a direct plan
of content or phraseological meaning of a paroemia. Paroemias
with a direct meaning or the internal form of figurative paroemias
convey ideas about various aspects of the life of the ethnos — house
and farm management, history, customs, and so on. The figurative
meaning of a paroemia, which is based on the associative-
figurative component, also broadcasts cultural information related
to the spiritual life of the ethnos - values, morals, certain symbols
of the ethnos, and so on.
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CaBuenxo O. Ilapewmiiina €THO-

KYJbTYPHOI'0 KOMIIOHEHTA 3HAYECHHS

Anorauia. Crarts npucBsiueHa npobiemi BepOanmizawii

HAIlOHAJIbHO-KYJIBTYPHOTO KOMIIOHEHTA B TAKMUX MOBHHX OJ[H-

HUIIX, 9K napeMii. [Tapemii — 1ie HapoHi BUpa3y NMOBYAIBHO-

TO 3MicCTy, MOOyJ0BaHi EPEBAXKHO K CHHTAKCUYHO Ta CEeMaH-

TUYHO 3aBEpIICHI, BIATBOPIOBaHI PEYEHHS, IO BHPAXKAIOTh

HEBHI NPaBWJIa XKUTTS YU ICTUHU B CTUCIIH dopMi, y IpsaMo-

My u4H HepeHocHoMY 3HaueHHi. [Tapemionoriunuii Gong — ne

HaWsCKpaBilMi IIap MOBHU, SIKMH HalHOINbII BHpPA3HO Bimo-

BepOaizanis

Opakae HaIIOHAIBHUI CBITOIVISN 1 KyJIbTypy. BiH MicTHTB
HAMKOPOTII JKaHpPH, 10 00Opa3HO BiITBOPIOIOTH HAMBaXITHU-
Billli SIBUIIA Ta peajii XKUTTSA: MIPUCIIB S, IPUKa3KH, 3arajKy,
MIPUBITaHHS, TOOAXKAHHS, IPOKISITTS, MOPIBHAHHS, 3a0000HH,
KanamOypH, TOCTH TOIIO. PO3KPHUTTSI €THOKYJABTYPHOTO KOMIIO-
HEHTa CEMaHTUKH YMOMKJIMBIIIOE MOJCTIOBAHHS HAIlOHAJIBbHOI
MOBHOI KapTuHH CBiTy. I1iJi €THOKYJIBTYPHHM KOMIIOHEHTOM
3HAYCHHS MM PO3yMieMO iH(OpMaIlifo, sKa BUCBITIIOE Pi3HO-
MaHiTHI reorpadiyHi, couianbHi, eTHOrpadiyHi W ICTOPUYHI
(dakTH Ta mepenae acoliaTUBHI H 00pa3Hi KOJNEKTHBHI ijei
HOCIiB MOBH. YCTAQHOBJICHO, 1110 €THOKYJIBTYPHUII KOMIIOHEHT
3HAYECHHSI PO3KPUBAETHCS 4Yepe3 JIGKCHMYHUM CKIaj mapemii
(duepe3 OKpemi KOMITIOHEHTH a0 y B3a€MOJii 3 IHIIMMHU JICK-
CHYHUMH OJIMHHIIIMU TIapeMmii), nmpsMuil TaH 3micty abo
(paseonoriuHe 3HaUYCHHS MAPEMIHHOT OIMHHUIL. 3a3HAYAETHCS,
110 3aC000M BilOOpa’KeHHS HAllIOHAJIBbHO-KY/IBTYPHOI CHELU-
dixu mapemiii € mepeBakHO 06pa3Ha OCHOBA. 11 TITyMaueHHs
€ 3MICTOM HaI[lOHAJIBHO-KYJIBTYPHOTO KOMIIOHCHTa 3HAuCHb,
OCKIJIBKM HalliOHAJNBHO-KYJbTYpHa crHenudika HalnoBHilIe
00’€KTHBYETHCSI B TPUXOBAHUX CMHCIOBUX KOMIIOHEHTAX.
[HIIMMY OCHOBHUMU NMPHUHIMIIAMHE, IO CIIPHSIOTH BHSBICHHIO
CTHOKYJIBTYPHOI Crelu(iku, € MIXKMOBHE TOPIBHSHHS Tape-
MiH, siKe J1a€ TNIMOOKI pe3yJbTaTh B 3°sICYBaHHI yHIBEPCAJIBHOTO
M 1JII0OETHIYHOTO B IIMX MOBHUX OJAMHHUIIAX, OCKIJIEKH BOHU HE
MOXYTh OyTH OTPHUMaHI IIJISIXOM aHaJIi3y JIKIIE OJIHIET MOBHOI
CHUCTEMHU; KYJIbTypOJIOTiuHA HIHHICTh, TEMATUYHA HAJIC)KHICTb,
4aCcTOTa BUKOPUCTAHHsI, aKTyaJbHICTh, CMHCIIOBA CKJIAIHICTh
(HasiBHICTH OlIbIlle HIK OJHOTO 3HAYEHHS, MO3UTHBHUHU CIIO-
BOTBIpHHI IMOTEHIIIAJT TOLIO).

[Mapemii, SKMM BIaCTHBHU TPSMUI IUIaH 3MICTY, YM BHY-
TpimHsA (Gopma 00pa3HHUX MapeMill MepefarTh KOJICKTHBHI
YSIBJIEHHS IIPO Pi3HOMAHITHI peaii >KUTTs: TOCHOAapChKO-II0-
OyToBy cepy, icTopiro, 3Buyai Ta Tpamuii Tomo. HempsMuii
IUTaH 3MICTY MapeMiiHOI OJMHUIN, B OCHOBI SIKOTO JICKHTH
acoLIIaTUBHO-00Pa3HUIl CKIIAJIHUK, TAKOXK TIepe/Ia€ KYJIbTYPHO
MapKOBaHy iH(QOpMaILito, sSKa 3/1€01IBILIOTO CTOCYETHCS TyXOB-
HOTO aCIeKTy JKUTTS HAPOIY — MOPAIbHO-ETHYHUX IIHHOCTEH,
HaCTaHOB, CHMBOJIIB TOIIIO.

KirouoBi ciioBa: mapemis, MpuciiB’s, NMpHUKa3Ka, €THO-
KyJIbTypHUN KOMITOHEHT 3HAYEHHS, KOHIICTIT.
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